Muggula is the name of a class 
ts and exorcists. 
(big).—Periya or Periyanan has: 
as a sub-division of Karalan, Kunnuvan, O 
avan. The equivalent Peru or Perum 
b-division of the Malayalam Kollans and V: 
m of Kanikars. Periya illom is the name 
nous illom of Kanikars in Travancore, 
gadannaya (bandicoot rat sept).—An_ 


E n Tali (big tali).—A sub-division of k a 
Kaikolans, whose women wear a big tali (1 


umal.—Perumal is a synonym of 
is taken by some Pallis who are 


mountain houses is an exogamous 
nikars of Travancore. “a 
la (seeds of Phaseolus Mungo: : 





3 palpeaars They beat the v 
stories and legends, and supply the plac 


sd in family histories, and manufacture 
(house names) for Kapus, Kammas, 


Manual as “servants to the Kudianay 
‘s—a name commonly assumed by Vella 
The story goes that a certain Vellala | 
and two children, of whom only one 
nal Of the males, one was lame, and his 
o made a rule that one would provide hi 
gam of grain and one fanam (a coin) eac 
ey got him married to a Telugu woman of 
the musicians who attended the 
nothing, the brothers alleging bee, 
n was a cripple, the musicians sh 
charitable motives. The descendilla f 
pair, having no caste of their own, 1 
Picchi or Pinchikuntars (beggars, 
ed as kudipinnai (inferior) by Vi 
present day receive their presti 
} \Vellala descendants of th) hi 





‘by natives as fuel, cing) 


Bs section of Ambalavasis, Yeo, 
“drink liqour, exorcise devils, 
Bhadrakali or of Sakti. The 
ipplied to snake-catchers, and it was probab 
d on the caste owing to the snake being an 
human passion embodied in the deities the 


alli. —The Pilapallis are a small casteor ¢ 


Wancore, concerning which Mr. S. Subra 
writes as follows.t “The following sketch 
what trifling circumstances are sufficient | i 

Parasurama to call a new caste into 

Pilapally i is supposed to be a co 

i, meaning forcibly ejected. It there 

; though i in a nutshell, the history of th 
is little community, which it is used 


days of the Chempakasseri Rajas, 
§ M.E., there lived at the court of the tl 


Prince's favour, and who the 
all his fellow courtiers. Thee 





nts as usual with hisown hand. His 
who were but waiting for an oppo 
g him to the dust, thereupon caused the 
) ined before the Prince, when it became 
it contained a dead fish. Now, for a N; 
e a dead fish was, according to custom, : 
him lose caste. On the strength of this | 
it, the Prince, who was himself a Brahmin, was 
upon to put the Nambiri out of the 
nd the court favourite was immediately 
There is another and a slightly d 
on of the story, according to which the Na 


course of time he grew so arrogant 
> himself wanted to get rid of him, bu 
: of the priest being hereditary, he did n 
asy way of accomplishing his cherished object, 
; deliberation with those at court in 
came at last to the solution 
this forcible ejection that the 


Ene ee 





nily now count in all about ninety 
in eight or nine different houses.” 

Pillai, meaning child, is in the Tamil 

the title of Vellalas, but has, at recent ti 

, been returned as the title of a num 

, which include Agamudaiyan, Ambalakaran, 
Nayar, Nokkan, Panisavan, Panikkan, | 

‘an, Sembadavan and Sénaikkudaiyans. F 

used as the title of the male o 


ris are returned as a Bombay 
_ They are more numerous in the My: 
more than two thousand were 1 

Hts ae oe 





& property to the amount of £250,000,’ 
suppressed, in Central India, di 
of the Marquis of Hastings, in 181 
li (flour).—An exogamous sept of Mala, 
ari (cotton-cleaner).—A synonym for D 
(cotton) occurs asan exogamous sept of 
(pepper: Piper dongum).—An exog 
of Gamalla and Kémati. 
arati.—The Pisharatis or Pisharodis are si 
: “the Madras Census Report, 1901, as being 
f Ambalavasis, which makes flower garl 
ial service in the temples. As re; 
legend runs to the effect that a Swa 
n ascetic, once had a disciple of the sa 
to become a Sanyasi or anchorite, 
prior to shaving the head of the no 
when, alarmed at the prospect of 4 
severe austerities incidental thereto, hes I 
’ Pishara denotes a Sanyasi’: 
running away, was called P 
to him of a Parasava woman | 





the Brahmans during tl 
pa are able to gather from m 
criptions, an officer known as 
hed to every temple. It is known that he 
large perquisites for temple service, 
rice-lands were given to the Bha 
It is noted, in the Gazetteer of Malabar, 
onal etymology of the name Pisharodi 
Sanydsi novice, who, deterred by the 
hardship of life on which he was about 


(odi) at the last moment, after he had t 
of the pinil (thread), but before he had 


the final ceremony of plunging thrice in 
, and of plucking out, one at each pl 
hairs of his kudumi (the rest of 
ved off). But the termination ‘ Odi’ is 
caste titles such as Adiyddi and Vi 


tion is obviously fanciful, while it 
| the meaning of Pishar.” 


e houses of Pisharatis are called pisha 
y occupation is to prepare ences ower: 





is the joining of the hands of the 
The planting of a jasmine 


between this and the joining of hands 
with other Ambalavasis. The bride andb 
1 bathe, and wear clothes touched by each 
I's mother then gives her a wedding ; 
_ mirror, with which she sits, her face 


ind dies, the tali has to be removed, 

s pollution. Her sons have to- 
of cooked rice, and, for all social and 
joses, the woman is regarded as a 

is not debarred from contracting a 
(alliance) with a man of her own 
If the wife dies, the husband hi 
to observe pollution, and make ob 


a Brahman. If the tali-tier beco 
eparate cloth-giving ceremony 





‘entertainment for the assembled gues 
re invited to perform the purificatory 
as punyaha, but the consecrated water is 
inkled over the roof ofthe house. The inmates 
le their heads beneath the eaves so as 
as the Brahmans do not pour the water, 01 
The chaula or tonsure takes place at the t 
of a child's life. The maternal uncle first tou 
boy's head with a razor, and afterwards the 
her do the same. The initiation into t 
takes place atthe age ofsixteen. Onana 
, a Brahman brings a pot of water, cons 
le, to the pisharam, and pours its con 
the lad who is to be initiated. The 
m-ozhuk-kua, or letting a pot of 
teaching of the ashtakshara, the youth, 
ous garb, makes a ceremonial pi 
p on a pilgrimage to Benares, as a B 
h termination of the Brahmacharya 
ly after this that a Pisharati is a ed te 
and perform other acts, which o onsti 





ing to the ekoddishta sradh of the I 
ef out. A knotted piece of kusa grass, rep 
é ae soul of the deceased, is taken to a neigl 
where a lighted lamp, symbolical of Maha V 
hipped, and prayers are offered. This ce 
at the end of the first year.* 
Pisharatis are large land-owners of con 
influence. + 
u Perike.—Perikes who weave gunny-bags 
u (dais, on which a priest sits). —An exc 
of Odde. 
wadu.—A Telugu name for Ki 
potula,—A class of mendicants, who 


Vannan.—The Podara, Podarayan 
are washermen of inferior social 
for Pallans, Paraiyans, and o 





tatu’s right to this name acct 
in the absence of the Nambiti 
mple, he becomes their agent, and is 
hority to exercise all their functions, TI 
Akapotuval always lies within the inner 
ine, while that of the Purappotuval, or 
lies outside. From Travancore, Podu 
is recorded as a synonym or sub-d 
who are employed at funerals by 


is recorded, in the Gazetteer of 


Pothuyals are of two classes, Chenda P. 
m Pothuvals, and Mala Pothuvals or garland J 
names of course referring to the nature 


temple. 
as 


e which they have to render in the 
Pothuvals would appear to be closely 
Marars or Marayars, who are also drt 
Beonyals follow marumakkattayam 


:) with men of their own caste or v 
e men can have sambandham in 


Nayar women of any of the 





most if not all others, the 
e pollution of the girl and her bri 
e Marars, they are purified by a Nan 
y leave their quasi-nuptial couch, A 
thuvals, they are not allowed to bat! 
s during the wedding till the fourth 


a.—A synonym of Gatti. 
(feudal chief).—A synonym of Pala: 


_ wild, and generally of predatory 
They are now much the same as Ze 
“the highest use of that term. 





d-like dogs in the Tinnevelly dis 
_—A small class of Canarese devil 
said,* in South Canara, to resemble the 


to represent a better class of demons. 
Jalkes and Paravas, they follow the aliya s 
n of inheritance. They speak Tulu, and, 
, follow those. of the Billavas. There 
among the Pombadas, viz. Bailu, 
y cultivators, and Padarti, who are chiefl 
dancing. The Pombadas are not, li 
-s and Paravas, a polluting class, and are : 
inferior to the Billavas. They do not 1 
s of the bhithas (devils) Nicha, Va 


bhitha, and the special bhatha of th 
0 not allow Nalkes or Paravas t 
During the Jumadi Kola ( 
ents the bhitha Jumadi is 





from the temple every day, Now 
of the Tamil Idaiyans by name Po 


rs of the Idaiyan caste. It seems probable 
or some early member of the Zamorin, ol 
\-bearers of his own (cowherd) caste and gi 
leges which no other Tamilians now e 
~—Pondra, or Ponara, is a sub-di' 


form of Pakanati. att 
balaththar.—A class of mendicants, 
hed themselves to the Kaikdlans. 
ara.—Recorded, in the Travancore 
[, as a sub-division of Nayar. 





familiar epithet of ryot (cultivator). 

s on this, because all native officials, and 
ia iatihas written about the country (with tl 
tion), always talk of the term Parja as if 

& caste, There is no doubt, however, th: 
ater number of these Parjas are ak 
of the Ganjam Maliahs. They are thri 
cultivators, undisturbed by the i 

their cousins in the north engage in, and 
ir breasts an inalienable reverence for 
ue of which they are rapidly becoming a 

. The Parja bhimi (land) is contained 

in the upper level. Parts tothe south 
and Madugulu (Madgole) are — 
nor, indeed, are some villages to tl 
ion of the Khonds. Their 
are acknowledged by coloni 
and, when a dispute ane 





are a tribe Petig the state of Bastar in 
Provinces. 
‘Porojas are not a compact caste, but 
ite, made up of several endogamous 
sing a : language, which varies a 1 
These sections, according to Mr. C. Hi 
, to whom I am indebted for much of the 


Barang Jhodia, who eat beef and sp 

Pengu Poroja, subdivided into those 

of the buffalo, and those who do n 
age, which is said to bear a clo 





Barang Jhédias, the gid 
nag (cobra) are ed 
Pengu, Kondhi and Dir divisi 
pparently regarded as such, and, in 
Bonda Porojas have mandi (cow). 


for a man to marry his paternal 
, but he cannot claim her as a matter of 
pmsl of free love is recognised among Hi 
a and dhangadi basa system, a 
Ss trclors and unmarried girls sleep 
in a village, is in force among the Poro 
en a marriage is contemplated among the 
the parents of the young man carry 
and some rice to the parents of the 
the present, if they are favourable to the 
accepted, the future bridegroom’s p 
a year later by bringing five k 
new female cloth, seven uddas of 
y ranging from fifteen to fifty r 
evening, the bride, accomp 
to the village of the brideg 





bride is oan handed over to the 
presence of the Janni and Mudili 


though she has reached puberty, ret 
's =e where she remains for a year, b 

gherhusband, In another form of m 
Strang Jhodias, the bride is brought to to 

F the bridegroom, in front of which a | 
‘made of six poles, is set up. The centeil 


the nérédi chettu (Zugenia Jambolana). 
cious moment, which is fixed by the Dis 
uncle of the bridegroom sits with the 
‘his lap, and the bride at his feet. 


n, and then to the bride. A feast foll 
and liquor are consumed. On the 
married couple bathe, and the cer 





th sides considered quite inviolable. Bi 
ntly tried in a Munsiff’s Court, in which 
from his original master, and took se: 
, thereby securing a fresh loan. The; 
a him for the balance of labour due. 


language of the Bonda_ Porojas, as 


and a mean naked, and bear 
t that the only clothing of the women 





women of this tribe, who laughed at an 
Thereon, she cursed them, and o: 
all the women should shave their 


‘ s sake. There is a further tradition Mek 
were to abandon their primitive co 
e tribe would be destroyed by tigers. — 
‘of the women’s heads is carried out, with a 
village Komaro (blacksmith), by a 


Round the head, the women wear a pi 
0 tied behind with strings. 
form of marriage, as carried out by 
young man, with some of his friends, 
apartment of the maidens, where 
a maid for himself, The young 1 


indulge in a singing contest, in 
s to physical attributes, and 
If a girl decides tog 





- Porojas, it is stated that pits are 
d, in which, during the cold season, the c 
t at night, to keep them warm. The pit 
in diameter. In the spring, all the 1 


man, who has really selected his bride 
it of his parents, comes and proposes t 


In a 
a marriage, Mr, May writes * that “an 
candidates for matrimony, start off to 
they hope to find a corresponding 
; women, and make known their 





egroom is permitted to take his bride 
lives with him for a week, and then, ret 
s, is not allowed to see her husb 


made over to him.” In a still further a 
among the Bondas, | am informed that a y 
a maid retire to the jungle, and Tight i 


gluteal region. If he cries out Am! Am! A 


y of her, and she remains a maid. Ifh 


's feelings towards the young man. 
version, the girl goes off to the jut 
and the scene has been described 
in the Seay as they come uy 


remarriage is permitted among all | 
he Porojas, and a younger brother 1 





mnsist in offerings to some e 
y of deceased relations. At each 
s, the Bhondas congregate 
conveniently situated for their 
a few eggs, and a pig or goat are 
retire to their houses, and next day 
hen the salop juice is freely imbibed till the 
r effects have thoroughly roused their pug 
1 s of cudgelling one another with the b 
salop now begins, and they apply shea 
ly without the smallest regard for each o 
This, with the attendant drums and 
give one the impression of a host of 
set at liberty. This amusement is 


dead are, as a rule, burnt.. By some 
Porojas, the ashes are romeo f 

feet deep, near the burning-g 
ed by a heap of stones. Agile ae 





, asked whether it would not be qui 
witch in the next village, who had 
cholera, into jail. 
The young men tie a string of bells 
do the active part of the dance. The w 


Francis.* ‘ Picturesque in the 
“is a dancing party of these cheery 
| all exactly alike in clean white cloths with 
yr checks, reaching barely half way to the | 
on their fingers ; brass bells on 
tantial but shapely arms and legs 
to shoulder, and from ankle to k 





Thus linked, and in time wit 
break into adlegro crescendo), 


(right, left, right, clink; left, clink ; 
ht, clink ; and so da capo), chanting the 
e tunefully) in unison a refrain in a minor 
on a sustained falling note—weave th 
inuous lines, curves, spirals, figures-of-ei 
: into lines again ; wind in and out like some bri gheh 


snake; never halting for a moment, now 
now forwards, first slowly and decorously; 
drums quicken, faster and faster, wit 
abandon, and longer and longef 
ome one gets out of step, and the chain s 
of breathless laughter.” 
the following supplementary note on the 
I am indebted to Mr. C. A. Henderson. 
: people live in the western 
giri taluk, along the edge of the hill: 
ting some distance into them, The 


any way distinguishable from their nei 
ied men, however, tie a 0 





Round the loins, a small thick cloth 
woven from the fibre of the ringa (Oriya si 
and is of thick texture like gunny, and 
ed. Owing to its exiguity, its wearers 
for decency’s sake, to sit on their heels 
together, instead of squatting in the 
posture, This little cloth is supported 
by a thread, or light chain of tin and b 
totally confined thereby. The upper edge 
behind is free from the chain, and b 
the upper portion of the buttocks, he 
lying in the small of the back. It 
Sandell that “the cloth at present u 
atively recent introduction, and seems. 
ment of the tabu. The o1 
ting string were undoubtedly made 
the modern colouring is brought 
Similarly, the Bonda Partly ; 
esis: blue and white, must ben 


_ The women are said to 
ee See 
‘that the tabu is 





This cloth measures about two feet b ei 1 


girls and young men respectively. 
ges are matters of inclination, the z 
o say in the matter. The young couple having 
friendship (by word of mouth, and not 
was explained to me), inform their p 
he young man goes to make his demand 
ts, apparently without at the time ao 
ts to them, contrary to the custom o 
hs and others, Then there seem to be a se 
s on the part of the parents to give the gi 
e witnesses were rather confused on the 
er that the sort of final betrothal takes p 
e month after Dusserah), and the n 
At the time of marriage, the girl's 
ed | with a pair of bulls, a cloth, and 
(sago-palm toddy). But no return is 
. The father gives the girl some or 





; ro 
er childbirth, the mother is unclean” 
time is, I gather, reckoned by the d 
string, and is given as eight to si: 
that period, the woman is not allowed 
e ‘touch her meals, 
ry: These people say that they have no pija (wor 
at the time of sowing seed, they sacrifice o 
whole village) to Matéra Hundi, the 
who is represented by a branch of the k 
mo (guava) tree planted in the village. The 
¢ pujaris, and, in this case, the priest 
caste. He plants the branch, and 
ce. At the time of Nua Khau (new eati 
3) a sacrifice of an animal of some kind i 
: to Matéra Hundi. Her aid is, they say, 
the perils of the jungle, but primarily 
to give them a good crop. The Bonda 
te ready to tell the old story of Sita (whon 
Lakshmi), and her curse upon their 


is stated by Mr. May that a Go 
insisted on a young woman being 
she survived the change only three 
1 this case has been somewhat 
h is believed not to have b 





is have a sort of i 
devils apparently, but the 
yiré). These may appear in dre: 
e and health, and vaguely exercise a 
e over the crops. I did not find outif they \ 
ted in any way. 


e, taken outside the village, and burnt, A 
ws (said to be four in the case of rich men), 
ers, and the family, sit down toa 
st, at which drinking is not allowed. A pig, fowl, 
according to the circumstances of the family, 
. This is done in some way for the sake o! 
Beers but how is not quite clear. 
_ “The Bonda Porojas live by cultivation, keep ¢ 
vigs, etc., and eat beef, and even the domestic pig. 
pride themselves, as against their Hindu n sot 
r in that their women eat with the men, and 
Jeavings, and do not leave their village. 
however, go to shandies (markets).” 7 
—Pothoria or Pothriya, meaning st 
of a small class of Oriya c 





Bisomen): —An exogamous sept of 

(Tamil, worshipful),—Stated, in the 
sus Report, 1901, to be the name applied 
man » Who do not come under the sj 


Zin (quail).—An Stee sept of Déva 
iku (tobacco).—An exogamous sept of 
ethannaya (one who removes the evil eye) 

nous sept of Bant. 

ihano (chief).—A title of Aruva, Dain O 

_ Kévuto, and Samantiya. 


Travancore. In the early settlenreatl 
as a corruption thereof. 
a ha,.—It is recorded,* in co 
ge of Kdiltirumalam or Tiru-am| 
temple has been recently built, and 
by Nattukottai Chettis. There is, ho 
‘connected with the place, which is 





; Tanjore district that the Midday Paraiyans ar 
nts of the Brahmans thus cursed by the 
y are supposed to expiate their defilement by : 
outside their houses for an hour and a half 
at midday, and to bathe afterwards ; and, ii 
they are much respected. Few of them, 
this rule, and orthodox persons will 
them, because of this omission to rem 


. They call themselves the Pratham 
(earth).—An exogamous sept of 
ichcha.—Puccha or Puchcha Kaya (fruit 
Colocynthis) is the name of a gotra or sept 
Komatis, and Viramushtis, who are a 
its attached to the Kématis. The 
chi kaya, denoting the water-melon 


occurs as a sept or house-name | 


ah and Séniyans (Dévangas), the meml 


may not eat the fruit, The name Desima 
ntly substituted by the Séniyans for pi 





ishnu or Siva. They do not wear the 
<cept on solemn occasions.” Piajari has 
a. ile of Billavas as hey office 
s (devil shrines), and of is 


as pijari. ‘Paja occurs as a sub-division 
Some criminal Koravas travel in the gui: 
and style themselves Korava Pajaris. 

-A sub-division of Cheruman. 


Z “Pilla (flowers). —An exogamous sept of Boya, Ps 


Yerukala. 
4n.—Barbers of Tamil origin, who hve 
core. 
rar.—A title of Occhan and Panisavan, 
u n Cheruman and Thanda Pula 
eae as an exogamous § 
0 Golla, Kamma, and Médara, The e 
ya occurs as an exogamous sept of B 
—A class of carpenters in 
occupation is to construct oil 
—A division of Malabar 
i do mason’s work (pili, eas 
in a similar calling 





n.—The Pulluvans of Malabarlere 
ine-men, priests and singers in snake pr 
me is fancifully derived from pullu, a h 
e the Pulluvan is clever in curing the di 
gnant women and babies suffer from 
C1 vi influence of these birds. The Pulluvans’ 
etimes called Vaidyans (physicians). Te 
s regards the origin of the caste, the follc 
on is narrated.* Agni, the fire god, had 
desperate but vain efforts to destroy the 
1 forest of Gandava. The eight serpents’ 
home in the forest were the chosen d 
, who sent down a deluge, and destrdyed, ¢ 
‘the fire which Agni kindled in order to burn 
forest. Eventually Agni resorted to a 
appearing before Arjunan in the guise ofa Bi 
d to exact a promise to do him any favo ir 
desire. Agni then sought the help of 
the forest, and the latter created a 
v and arrows, which cut off every drop of r 
ra for the preservation of the forest. 





, so that the woman might not be alon 
The two exiles prospered under the 


he flames, and became the founders of the Pull 
According to another story, when the great Gan 

| forest was in conflagration, the snakes therein — 
| destroyed in the flames. A large five-hooded st 
| scorched and burnt by the fire, flew away in agony, 
_ alighted at Kuttanad, which is said to have been on 
bes ite of the modern town of Alleppey. Two women 

at the time on their way to draw water from a well. 
ike asked them to pour seven potfuls of water o 


s 
_ him, to alleviate his pain, and to turn the pot sid 


0 t he could get into it. His request was co 


Phi: she refused to do for fear of the snake, and she 
to cover the mouth of the pot with a ¢ 
in which the snake was placed, was o 
dforaweek. The woman's husband, who d 
w what had occurred, tried to open the door, 
eded by exerting all his strength. On 
his, surprise he found an ant-hill, a 





Riot which is fastened on to the vessel ae 
's strongly tied round its neck. Another string is 
adjusted to the leather cover, which, when played = 


s of the fingers, produces a hoarse note, wh 


“| 


- them to sleep.” In the Malabar Gazetteer, this ides | 
‘ment is thus described. “It consists of an earthenware 


_ chatty with its bottom removed, and entirely covered, 
except the mouth, with leather. The portion vf 
leather which is stretched over the bottom of the vesst 
thus forms a sort of drum, to the centre of which a sti 

_ is attached. The other end of the string is fixed 
‘the cleft of a stick. The performer sits cross-le 
holding the chatty mouth downwards with his right 

on his right knee. The stick is held firmly 
‘right foot, resting on the left leg. The 
strums on the string, which is thus stretched 


Fin sins on 
gh esane dati 2 








and sitting ina particular fashion 
ot canned vessel, they play on the string, which then 
a very pleasant musical note, Then they sing 
" to the accompaniment of these notes. After 
continuing this for some time, they stop, and, getting — 
their customary dues from the family, go their own 
way. It is believed that the music, and the ballads, 
are peculiarly pleasing to the serpent gods, who bless 
those for whose sakes the music has been rendered,” 
The Pulluvans also play on a lute with snakes painted 
on the reptile skin, which is used in lieu of parchment, 
The skin, in a specimen at the Madras Museum, 4s 
" apparently that of the big lizard Varanus bengalensis, 
~ The lute is played with a bow, to which a metal bell is 
attached. 
The dwelling-houses of the Pulluvans are like those 
of the Izhuvans or Cherumas. They are generally mud 
huts, with thatched roof, and a verandah in front. 
‘ When a girl attains maturity, she is placed apart in 
‘aroom. On the seventh day, she is anointed by seven _ 
ig women, who give an offering to the demons, if 
e is possessed by any. This consists of the bark of a 
tree made into the form of a triangle, on which 
-‘\small bits of tender cocoanuts and little torches are fixed. 
his is waved round the girl's head, and floated away 
vater. As regards marriage, the Pulluvans observe _ 
tali-kettu and sambandham. In the vicinity 
enters of the cst in the sme vllage 
and have a prejudice against cont 
Thus, the Pulluvans of Palghat 
= those of Mundér and Kan 
on miles distant. It is said 
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Ww frantic cuts*on his foreh 

convulsive shivers, and works himself Up to a state of 
frenzied possession, and utters certain disconnected 
sentences, which are believed to be the utterances of 
the gods. Believing them to be the means of cure or 
relief from calamity, those affected reverentially bow 
before the Velichapad, and obey his commands, »Some- 
times they resort to a curious method of 
beforehand the result of a project, in be. 4 are 
engaged, by placing before the god two bouquets of 
flowers, one red, the other white, of which a child picks 
out one with its eyes closed, Selection of the white 
bouquet predicts auspicious results, of the red the 
reverse. A man, who wishes to bring a demon under | 
his control, must bathe in the early morning for forty: 
one days, and cook his own meals. He should have no 
association with his wife, and be free from all pollution, | 
Every night, after 10 o'clock, hé should bathe in a tank © 
(pond) or river, and stand naked up to the loins ‘tit the | 
water, while praying to the god, whom he wishes*to ] 
propitiate, itt the words “I offer thee my pray i 
that thou mayst bless me with what | want.” "hee 
with his thoughts concentrated on the deity, he should 

IOI, 1,001, and 100,001 times during the period. 
Should he do this, in spite of all obstacles and intimida- 








‘tion demons, the god will grant his desires, It | 
is said t6 be fo, pore eatin | 
by a guru (preceptor), as, if proper precauti 
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figure of a huge snake es v3 on 3e floor with 
s of five colours, Five colours are tial, as 
are visible on the necks of snakes. Rice is scattered 
ver the floor. Worship is performed to Ganésa, and _ 
res and rice are offered. Incense is burnt, and 
placed on a plate. The members of the family 

ad the booth, and the woman, from whom the 

as to be cast out, bathes, and takes her seat on 
western side, holding a bunch of palm flowers. 
Pulluvan and his wife begin the music, vocal and 
‘umental, the woman keeping time with the pot- 
by striking on a metal vessel. As they sing songs 

ur of the snake deity, the young female members 

e family, who have been purified by a bath, and are 
begin to quiver, sway their heads to and fro in 

ne with the music, and the tresses of their hair are let 
In their’ state of excitement, they beat upon the 

4 “and rub out the figure of the snake with palm 
Wwers, This done, they proceed to the snake-grove, 

d prostrate themselves before the stone images of 

, and recover consciousness. They take milk, — 
from a tender cocoanut, and plantains. The 
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the purpose, the ceremony is»prolon, 


are so properly propitiated as to 


sidered necessary to rub away the couald 
r times, in which case the ceremony is 


has been polluted by the® touc! 
female. The Pulluvan, from wh 
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on the floor with nine divisions in rice-flour, on ea 

h a piece of tender cocoanut leaf, and a lighted : 

din cocoanut oil, are placed, Parch« fice, boiled 

ijaggery (crude sugar), cakes, plantains, and toddy — 

e offered, and camphor and incense burnt. If a sheep 

has to be@sacrificed, boiled rice is offered, and water 

sprinkled over the head of the sheep before it is killed. 

Tf it shakes itself, so that it frees itself from the water, 
it is considered as a favourable omen. On every new- 

_ moon day, offerings of mutton, fowls, rice-balls, toddy, 
and other things, served up on a plantain leaf, are made 
to the souls of the departed. The celebrants, who have 
bathed and cooked their own food on the previous day, 
prostrate themselves, and say ‘Ye dead ancestors, we 

offer what we can afford. May you take the gifts, and 

" be pleased to protect us.” 

The Pulluvans bury their dead. The place of burial _ 
is near a river, or ina secluded spot near the dwelling of 
the deceased. The corpse is covered with @ cloth, and 
a cocoanut placed with it. Offerings of rice-balls are 
made by the son daily for fifteen days, when pollution 
ceases, and a feast is held. 

At the present day, some Pulluvans work at various 
forms of labour, such as sowing, ploughing, reaping, 
fencing, and cutting timber, for which they are paid in 

| money or kind. They are, in fact, day-labourers, living — 

|. in huts built on the waste land of some for 

P which they pay a nominal ground-rent. They will take | 
4 

| 









_ food prepared by Brahmans, Nayars, Kammilans, and 
ve Phuvas, but not that prepared by a Mannan or Kaniyan. 
| Carpenters and Izhuvas bathe when a P “has | 
touched them. But the Pulluvans are 


_ Cherumas, Pulayas, Paraiyans, Ulladans, 
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with an upper body-cloth.* j 
- Puluv¥an.—The Puluvans have been ed > 
“a small tribe of cultivators found in the diBtrict ape 
| Coimbatore. Puluvans are the learned men among the _ 
Coimbatore Vellalas, and are supposed to be}the deposi- 
taries of the poet Kamban's works. @ne authority | 
from Coimbatore writes that the traditional occupa- — 
tion of this caste is military service, and derives the 
word from bhi, earth, and valavan, a ruler; while | 
another thinks that the correct word is Paruvan, | 
aborigines. Their girls are married usually after i! 
they attain maturity. In the disposal of the dead, / 
both cremation and burial are in vogue, the tendency _ 
being towards the former. They are flesh-eaters, | 
Their customs generally resemble those of the Konga_ 7 
Vellalas.” 
The Puluvans call themselves Puluva Vellalas. 
Panamalli—The name of a division of Vellalas | 
derived from Poonamallee, an old military station near 
a Madras. | 
_ Puni.—A sub-division of Gola. | 
_ Punjala (cock, or male)—An exogamous' sept of 
See eooe: 
Pappalli—Sce Unni. 


abuse Kshatriya.—A name assumed by some 


oo hehrbarnpe Puramajainadu or Piramalainadu— j 
ri 







ial sub-division of Kallan. 
\di_—Barbers and priests of the Velans’ of 


e ‘ho are also called Velakkuruppu. a 
\ - 


¢ Balog sot = geo mt 


















z . -Parattu Rlainkmn sub-division of Nayar” 
__- Purusha.—Sce Jogi Purusha. 
: Pisa (beads).—A sub-division of ie A sub- | 
_ division of the Yerukalas is known as Pusalavadu, or — 
fe sellers of glass beads. 
¥ - Pisali.—A title of Occhans, or pujaris (priests) at 
wf temples of Grama Dévatas (village deities). | 
 Piisapati—The family name of the Maharajahs of 
ram. From the Kshatriyas in Rajputana people 
FE four etaxs are said to have come to the Northern 
] several centuries ago, having the Pusapati 
_ family at their head.* The name of the present Maha- 
| aja is Mirza Rajah Sri Pisapati Viziarama Gajapati Raj 
| Manya Sultan Bahadur Garu. 

Pishpakan.—A class of Ambalavasis in Malabar 
and Travancore. “As their name (pushpam, a flower) 
implies, they are employed in bringing flowers and 

garlands to the temples.” + See Unni. 

F Puthukka Nattar (people of the new country).— 
A sub-division of Idaiyan. 

Piatiya Islam.—Pu Islam or Putiya Islam is the 
name returned mostly by Mukkuvans, in reference to 
their new conversion to the Muhammadan faith. " 
} Putta (ant-hill)—An exogamous sept of Kamma, 
 Kuruba, Mala, Médara, and Padma Salé. * White-ant’ 
 opagel hills are frequently worshipped as being the 
» abode of snakes, 

Puttiya.—A sub-division of Rona. 
AY  Puttiir.—Recorded, in the Travancore Census 
1901, as a sub-division of Nayar. 3 *i] 
__ Puzhi Tacchan (sand carpenter),—The name | | 
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egg te ena classcay fal 
b ) , Balija, Golla, Kapu, Konda Dora, 
Majjat, and Velama. Some Perikes, who claim to be 
Kshatriyas, call themselves Racha Perikes. Racha is 
further given as an abbreviated form of Mutracha, 

Rachevar.—It is noted, in the Mysore Census 
Report, 1901, that ‘‘there are three broad distinctions 
founded on the traditional occupation, but there are 
two main exclusive divisions of Telugu and Kannada, _ 
Rachevars. One set, called Ranagare, are military," 
and most of them are found employed in His Highness 
the Maharaja's Rachevar and Bale forces. The second, 
consisting of the Chitragaras or Bannagaras, make good 
paintings, decorations, and lacquered ware and toys. 
The last consists of the Sarigé, or gold lace makers. 
These people claim to be Kshatriyas—a pretension not 
generally acquiesced in by the other castes. They 
trace their origin toa passage in Brahmanda Purana, © 
wherein it is said that, for an injury done to a Brahman, 
they were condemned to follow mechanical occupations.” 

In connection with recent Dasara festivities at Mysore, 

T read that there were wrestling matches, acrobatie feats, 
dumb-bell and figure exercises by Rachevars. 

In the Tanjore Manual it is noted that the Rache- 

| vars are “descendants of immigrants from the Telugu 
country, who apparently followed the Nayak viceroys 
_ of the Vijayanagar empire in the sixteenth century. 
| They are more or less jealous of the purity of their | 
| Their Janguage is Telugu. They wear the | 
age | 


e city of Madras, and in other places in Tamil — 
the are called Razus or Mucchis, 
with the Mucchis of Mysor 





















elves en Kshatriyalu, but they are pie 
Nakash-vandlu, which is a Hindustani synonym 
Chitrakara or Jinigiri-vandlu. The Vaishnavites are— 

own as Jinigiri-vandlu, and are said not to intcocnheay 

‘the Saivites. 

Afizi. A term, meaning a forsaker, used by Sunni 

dans for any sect of Shiahs. The name 















_ sept of Chembadi, Korava and Madiga. The equivalent 
Ragithannaya occurs as an exogamous sept of Bant. 
' Ragi grain constitutes the staple diet of the poorer 
_ lasses, who cannot afford rice, and of prisoners in jail 
for whom it is ground into flour, and boiled into a 
pudding about the consistency of blanc-mange. The 
_ name is derived from raga, red, in reference to “ 
colour of the grain, 

Raghindala (pipal: Ficus religiosa).—A godtra of 
Gollas},the members of which are not allowed to 

Ee ‘the leaves of this tree as food-plates. A 
¥ een A Sanskrit equivalent of Vannai | 


)- 
- " Rajamahendram. —The name, in relereaceeen 
n of Rajahmundry in the Godavari district, 0 
division of Balija. 


.—A Tamil synonym for, the 









in the Paks Report, 1901, as } 
Maravans in Madura and Kurombatan =| 
~ in Trichinopoly, Rajakulam, Rajabasha, or Rajaboga_ * 
__ oceurs as a sub-division of Agamudaiyan. 
- Rajpinde.—See Arasu. , 
Rajpuri—The Rajpuris, or Rajapuris, are a 
Konkani-speaking caste of traders and cultivators in 
South Canara. Concerning them, Mr. H. A. Stuart | 
writes as follows.* “The Rajapuris, also —_ 
Baldlikars, were originally traders, and perhaps ] 
some claim to be considered Vaisyas, In social status — 
they admit themselves to be inferior only to Brahmans. 
They wear the sacred thread, profess the Saiva faith, 
and employ Karadi Brahmans as priests in all their 
ceremonies, Their girls should be married before the 
of puberty, and marriage of widows is not permitted, 
Marriage ceremony chiefly consists in the hands of 
the bride and bridegroom being united together, and 
held by the bride's father while her mother pours water 
Over them, The water should first fall on the bride's 
and then flow on to those of the bridegroom, — 
takes place at the bride’s house. A curiousféature 
in thé ceremony is that for four days’ either the bride or 
4 should occupy the marriage bed; it must 
er be allowed to become vacant. [This ceremonyis | 
d pajamadmai, or mat marriage.] On the fourth 
Fouple go to the bridegroom's house, where a 
tting ‘on the marriage bed takes place. o 
s, rice being their chief food, but | 


vegetarian: 
fat 1 se Sov att gree a ee 
















_ Te maybe ntl tht, mong the Siva ra 
_ the mat is taken to a tank in \ 
and bridegroom make a pretence of cate ng fishy and, 
_ with linked hands, touch their foreheads. 4 
In the Madras Census Report, nee Rajapuri 
 Konkanasta is given as a synonym of the Rajapuris, who 
are said to be one of the sixty-six classes of Konkanasta _ 
people, who inhabited the sixty-six villages of the 
Konkan. In the Census Report, 1901, Kudaldéshkara 
Kadlukara are returned as sub-divisions of Rajapuri. 
Z Kiidlukaras are Konkani-speaking confectioners, 
| who follow the Brahmanical customs. 
Rajput.—The Rajputs (Sanskrit, raja-putra, son of — 
a king) have been defined * as “the warrior and land- 
owning race of Northern India, who are also known as 
Thakur, lord, or Chhatri, the modern representative of 
“the ancient Kshatriya.” At the Madras census, 1891 
and 1901, the number of individuals, who returned 
themselves as Rajputs, was 13,754 and 15,273. “It 
needs,” Mr. H. A. Stuart writes,t “but a cursory 
examination of the sub-divisions returned under the 
“head Rajput to show that many of these individuals have — 
no claim whatever to the title of Rajput. The number 
of pure Rajputs in this Presidency must be very small _ 
_ indeed, and I only mention the caste in order to explain — 
' that the number of persons returning it is far in 
‘of the actual number of Rajputs.” Mr, Stuart y 
further} concerning the Rajputs of the North 
, ict that “there are but few of this caste in 
ey they chiefly reside in Vellore ; a few fa - 
a are also found in Chittoor and Tirupati. Th 
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ir fondness fo military service. ‘Almost allatesaseney 
: antliry. pensioners. Their names always end with 
‘Singh, and in many of their customs they resemble the 
(Witiieisiadans, speaking Hindustani, and invariably 
keeping their wives gosha. They are often erroneously 
“spoken of by the people as Bondilis, a term which is 
applicable only to the Vaisya and Sidra immigrants” 
from Northern India ; but doubtless many of these lower _ 
classes have taken the title Singh, and called themselves — 
Rajputs. Members of the caste are, therefore, very — 
suspicious of strangers professing to be Rajputs, Their 
cooking apartment, called chowka, is kept most religi- | 
ously private, and a line is drawn round it, beyond which 
~ none but members of the family itself may pass. At 
marriages and feasts, for the same reason, cooked food is 
_ never offered to the guests, but raw grain is distributed, 
which each cooks in a separate and private place.” 
It is noted,* in connection with the battle of Padma- 
= iar in the Vizagapatam district, in 1794, that “no 
list’ of the wounded was ever procured, but no 
three hundred and nine were killed. Of these 
and eight were Rajputs, and the bodies of 
Rajputs, of the first rank in the country, formed a 
round the corpse of Viziarama Razu. Padma- 
m will long be remembered as the Flodden of the 















Sen sub-division of Balijas — 
d ‘trade in precious stones. A further — 


ee ja. Sanus style themselves people 
Ramanuja Matham Sea sect) in reference t 





Vaishnavism which prevail a in Southern India. Ke 
Ranaratod.—An exogamous sept of the Kuravike 
_karans, who call themselves Ratédi. - 
- Ranaviran—A name, meaning a brave ee 
| returned by some Chakkiliyans. 
- Randam Parisha (second party).—A section oe 
_ Elayad. é ey 
i Rangari.—The Rangaris are summed up, in the — 
Madras Census Report, 1891, as being “a caste of dye =! 
- and tailors found in almost all the Telugu districts, 
| They are of Maratha origin, and still spetk that langu- 
| age. They worship the goddess Ambabhavani. 
dead are either burned or buried. Their title is Rao, 
Tn an account of the Rangaris of the North Arcot 
| district, Mr. H. A. Stuart writes that “ Rangari i 
B caste of dyers, chiefly found in Walajapet. They c 
be Kshatriyas, who accompanied Rama in his ¢ 
quest of Ceylon, from which fact one of 
i (lanka, the island, ée., Ceylon), is 
Rama, for some reason or other, 
against, and persecuted them. M« 
but a respectable Kshatriya I: 
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Be 





































1e bo Fee Se 
0 ers of which now wear the thread. Th 
descendants of the one brother are tailors, and of the — 
- other, ‘the most numerous, dyers, Their chief feasts 
nee the Dassara and Kaman, the former celebrated in | 
honour of the goddess Tuljabhavani and the latter of 
Manmada, the Indian Cupid, fabled to have been 
destroyed by the flame of Siva’s third eye. During 
the Kaman feast, fires of combustible materials are 
lighted, round which the votaries gather, and, beating _ 
their mouths, exclaim ‘ laba, laba’, lamenting the death 
of Cupid, In this feast Rajputs, Mahrattas, Bondilis, 
and Guzeratis also join. The Rangaris speak Marathi, 
which they write in the northern character, and name 
~ Poona and Sholapur as the places in which they 
originally resided. In appearance they do not at all 
resemble the other claimants to Kshatriya descent, the — 
Razus and Rajputs, for they are poorly developed and 
by no means handsome. Widow remarriage is permit- 
ted where children have not been born, but remarried 
widows are prohibited from taking part in religious 
Sen which seems a sign that the concession has 
reluctantly permitted. In most of their customs 
ey, differ but little from the Razus, eating meat and 
spirits, but not keeping their women gosha.” 
All the Rangaris examined by me at Adoni in the 
district were tailors. Like other Maratha 
s they had a high cephalic index (av. 79 ; max. 
was noticeable that the breadth of the head 
'5 cm, in nine out of thirty individuals. | 
‘Madras Census Report, 1901, Bahusagara, 4 
lla, and Namdév are given as synonyms, and — 
and Unupulavadu (dyer) as =u 

























superior to the Tulu-speaking Hole: 
Mari and Mundala Holeyas. 
_ The Raniyavas regard Virabadra Swami as 
: al deity, and also worship Mari, to whom they 
‘fice a buffalo periodically, The bhita (devil), which 
most commonly worshipped, is Varthé. They profess. 
‘to be Saivites, because they are the disciples of the 
 Lingayat priest at Gurupar. 
os Marriage is, as a rule, infant, though the marriage 
of adult girls is not prohibited. The marriage rites 
are celebrated beneath a pandal (booth) supported by 
twelve pillars. As among the Tulu castes, the chief 
yi item in the marriage ceremony is the pouring of water 
LS over the united hands of the bridal couple, who are. 
: 





















‘not, like the Canarese Holeyas in Mysore, enn 
a screen. 

Women who are found guilty of adultery, or of illicit: 7 
Beeecourse before marriage, are not allowed to wear | 
__ bangles, nose-screw, or black bead necklaces, and are. 

Ke treated like widows. Men who have been proved guil y 

of seduction are not allowed to take part in the cé 

to _ council meetings. 

On the occasion of the first menstrual period, a gi 

is under pollution for twelve days. Eleven girls p 
water over her head daily, On the thirteenth day, 
ci en are fed, and, if the girl is married, coi 
takes place. : 

"Married men and women are cremated, and 

buried. On the day of death, 














Maratha classes, Jains, and Sérvégaras. Some Perikes, 


(=Raya, king) instead of the more humble Anna or Ayya 
asa title. 

Rarakkar.—The Rarakkars or Vicharakkars as 
exorcisers for the Kuravans of Travancore. 

Rati (stone) —A sub-division of Odde, : 

Ratna (precious stones).—An exogamous sept of 
Kuruba. The equivalent Ratnala is a synonym of Ralla 
Balijas, who deal in precious stones. 

_ Rattu, —A sub-division of Kaikélan. 

Ravari.—Recorded, in the Madras Census Report, 
1901, as a trading section of the Nayars. The word is 
said to be a corruption of Vyapari, meaning trader. The 
equivalent Ravéri occurs as a class inhabiting the Lacca- 
dive islands. 

Ravi Chettu (pipal tree: Ficus religiosa)—An 
exogamous sépt of Kalingi. The pipal or aswatha tree 
may be seen, in many South Indian villages, with a 

platform round it, before which Hindus remove 
‘shoes, and bow down. On the platform, village 
Neotel meetings are often held. It is believed that 











ite a marriage of the pipal with the nim tree 
ia Azadirachta). 
Oriyas, the Ravulos, the Malis ee 


fille Seiyte,serso is 23 


Rao—tThe title of Désastha Brahmans, and various _ 


who claim Kshatriya origin, have also assumed Rao — 






le offspring will be given to childless couples, if they — 


lo.—It is recorded, in the Madras Census — 
that ‘there are three castes of temple 













1 
ee eas The Malis do service in 
_ Saivite or Vaishnavite temples and sell but the 
Manis are employed only in the temples of the village’ 
| goddesses. Among the Ravulos, infant marriage is 

compulsory, but widow marriage is allowed, and also 
divorce in certain cases. A curious account is given of 
| the punishment sometimes inflicted by the caste pan- 
| chayat (council) on a man who ill-treats and deserts his 
wife. He is made to sit under one of the bamboo coops 
with which fish are caught, and his wise sits on the 
top of it. Five pots of water are then poured over the 
pair of them in imitation of the caste custom of pouring 
five pots of water over a dead body before it is taken 
to the burning-ground, the ceremony taking place in 
the part of the house where a corpse would be washed. 
The wife then throws away a ladle, and breaks a cooking- 
pot just as she would have done had her husband really 
been dead, and further breaks her bangles and tears off 
her necklace, just as would have been doné if she was 
really a widow. Having thus signified that her husband 
is dead to her, she goes straight off to her parents’ 
house, and is free to marry again. Some Rayulos wear — 
the sacred thread. They employ Brahmans as priests 
for religious and ceremonial purposes. They eat fish 
and meat, though not beef or fowls, but do not drink — 
alcohol, Nowadays many of them are. earth-workers, | 
cart-drivers, bricklayers, carpenters and day labourers.” 
It is further noted, in the Census Report, that Mali is. 
“an Oriya caste of vegetable growers and sellers, 
cultivators, Also a caste belonging to Bengal 
| Orissa, the people of which are garland makers : 
a servants. The statistics confuse the 
an account of the Ravulos, as given to. 
Net Malis are not three castes, 










—_—" 





oe 








eM author of the most popular Oriya veri 
of the Mahabharata, and he is known as Sidra Mini, 
the Sudra saint. : 
' __ Ravulo occurs further as a title of Kurumos who 
officiate as priests in Siva temples in Ganjam, and Muni 
as a title of the Sipiti temple servants. 
Ravutan.—Ravutan, or Rowthan, is a title used by _ 
‘Labbai, Marakkayar, and Jonagan Muhammadans, The 
equivalent Ravut or Raut has been recorded as a sub- 
casté of Balija, and a title of Kannadiyan. 

Raya Rauturu.—The name of certain chunam 
[lime] burners in Mysore. 

Rayan.—A title assumed by some Pallis or Vanni- 
yans, who wear the sacred thread, and claim to be 
Kshatriyas. 

' Rayi (stone).—An exogamous sept of Mala, 

Razu,—The Razus, or Rajus, are stated, in the 
Madras Census Report, 1901, to be “perhaps descend- 
ants of the military section of the Kapu, Kamma, and 

felama castes, At their weddings they worship a 

i oa which is a ceremony which usually denotes a soldier | 
They say they are Kshatriyas, and at marriages 

a string made of cotton and wool, the combination _ 
~ peculiar to Kshatriyas, to tie the wrist of the happy 
But they eat fowls, which a strict Kshatriya 
not do, and their claims are not universally 
xd by other Hindus. They have three endoga- 
ivisions, viz., Murikinati, Nandimandalagiel 

















takes place in these fi n 
ect a young bull and young cow, 


oceed with their own ceremony.” 
Razus, Mr. H. A. Stuart writes 
1 caste, though represented by smal 
the Tamil districts. They are most ni 


with the Vijayanagar armies. 3 
zu has been ba ageelne :. ivi 
n reality, belong to other castes, but clai 
The true Razus also make this 
ourse, baseless, unless Kshatriya 
i itary class without any referer 











of the » Karvetnagar zamindar within ry 
i Tn religion they are mostly Vai 
y follow Siva, and the worship of vill 
ns a part of the belief of all. Their pe 
called Nimishamba, who wo 
rvati. She is so called because in 


were persecuting them. Claiming to be Ksh 
the Razus of course assume the sacred thread, anc 
avery proud and particular in their conduct, though 
ting is allowed. In all the more well- to-do I 
females are kept in strict seclusion.” 
‘the Vizagapatam district Razus are ré 
longing to two classes, called Konda (hill ee 
(plains) Razu, The former are further divided — 
‘the following sections, to which various zamin-— 
long :—Konda, Kédu, Gaita, Mika, Yenati, 
Razus are believed to be hill chiefs, 
ively recent times, adopted the 
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s ne jie BpacendtAd fbn thi eee 
and to be of the same lineage as Rama; second, 
from the kings of Hastinapura, of the same line as the 
Pandavas ; ‘and the third, from Hanuman (the. monkey 
god) and a mermaid. Their women observe a very 
strict rule of gosha, and this is said to be carried so far 
gpoan may not see his younger brother's wife, even 
‘she'is living in the same house, without violating the 
ha rule. The betrothal ceremony is celled nirnaya 
Ob m, or meal of settlement. Written contracts of 
‘marriage (subha réka) are exchanged. The wedding is 
formed at the bride’s house. At the pradanam 
ony, no bonthu (turmeric thread) is tied round the 
bride’s neck. The bridegroom has to wear a sword 
throughout the marriage ceremonies, and he is paraded 
round the village with it before they begin. The gésha 
cal prevents his womenfolk from attending the magrri- 
age, and the bride has to wear a veil. The ceremonies, 
unlike those of other castes, are attended with burnt. 
offerings of rice, etc. Among other castes, the turmeric- 
dyed thread (kankanam), which is tied round the wrists 
of the contracting couple, is of cotton ; among the Razus 
it is of wool and cotton. The Razus are chiefly 
daseenplayed in cultivation. Some of them are said to— 
attain no small proficiency in Telugu and Sanskrit 
_ scholarship. | Zamindars of this caste regard Kali as” 
their patron deity. The Razus of Amalapuram specially _ 
d Lakshmi, Some peculiarities in their per 
7 may be noted. Their turbans are 





















“A colony of Razus is vat, and around Raja ' 
ee Ta district, They are said to 
have migrated thither four or five centuries ago witha | 
younger brother of the King of Vizianagram, who be- 
longed to the Pisapati exogamous sept. To members 
of this and the Gottimukkula sept special respect is 
paid on ceremonial occasions. The descendants of the 
original emigrants are said to have served under southern 
chieftains, especially Tirumala Naick. Concerniig the _ 
origin of the village Rajapalaiyam the following legend 
is narrated. One Chinna Raju, a lineal descendant of 
the Kings of Vizianagram, settled there with others of 
his caste, and went out hunting with a pack of hounds, 
When they reached the neighbouring hill Sanjivi- 
parvatham, they felt thirsty, but could find no water, 
They accordingly prayed to Krishna, who at once 
create@ a spring on the top of the hill. After quenching 
their thirst thereat, they proceeded westward to the 
valley, and the god informed them that there was water 
there, with which they might again quench their thirst, 
and that their dogs would there be attacked by hares. 
At this spot, which they were to consider sacred ground, 
they were to settle down. The present tank to the west- 
ward of Rajapalaiyam, and the chavadi (caste meeting- _ 
place) belonging to the Pisapatis are said to indicate 
the spot where they originally settled. 

The Rajapalaiyam Razus have four gotras, named 
after Rishis, z.c., Dhananjaya, Kasyapa, Kaundinya and 
s which are each sub-divided into a number — 
septs, named after villages, etc. They 
i or Tengalai Vaishnavites, but also | 
, and send_kgyadi-(portable canopy) to 
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F > “The betrothal ceremony ofthe Razus of Rajapalaiyani 
| is generally carried out at the house of the girl. Ona 
| raised platform within a pandal (booth), seven plates 

| filled with plantain fruits, betel, turmeric, |cocoanuts, 

and flowers are placed. A plate containing twenty-five 
fupees, and a ravike (female cloth), is carried by a 
_ Brahman woman, and set in front of the girl. All the 
"articles are then placed in her lap, and the ceremony 

! is consequently called odi or madi ninchadam (lap- 
filling). 

The girl's hair is decked with flowers, and she is 
smeared with sandal and turmeric, A certain quantity 
of paddy (unhusked rice) and beans of Phaseolus Mungo 
are given to the Brahman woman, a portion of which is 
set apart as sacred, some of the paddy being added to 
that which is stored in the granary. The remaindér 
of the paddy is husked in a corner of the pandal, and 
the beans are ground in a mill. On the marriage 
morning, the bride’s party, accompanied by musicians, | 
carry to the house of the bridegroom a number of 
baskets containing cocoanuts, plantains, betel, and a 
turban, The bridegroom goes with a purdhit (priest), 
and men and women of his caste, to a well, close to’ 
which are placed some milk and the nose-screw of a_ 
woman closely related to him. All the women sprinkle 
some of the milk over his head, and some of them draw 

\ water from the well. The bridegroom bathes, and — 

ses up. Just before their departure from the well, 

which has been dipped therein is distributed among _ 
_ the women. At the bridegroom's house the milk-post, — 
_ usually made from a branch of the vekkali (Amogeissus 
| latifolia) tree, is tied to a pillar supporting the oof 







containing a cocoanut, betel»and turmeric, is tied. The 
post is surmounted by leafy mango twigs. Just before 
the milk-post is set up, cocoanuts are offered to it, and. 
a pearl and piece of coral are placed in a hole scooped 
out at itslowerend. The bundle becomes the perquisite 
of the carpenter who has made the post. Only Brah- 
mans, Razus and the barber musicians are allowed to 
sit on the dais, After the distribution of betel, the bride- 
groom and his party proceed to the house of the bride, 
where, in like manner, the milk-post is set up, They 
then return to his house, and the bridegroom has his face 
and head shaved, and nails pared by a barber, who receives 
as his fee two annas and the clothes which the bridegroom 
is wearing. After a bath, the bridegroom is conducted 
to the chavadi, where a gaudy turban is put on his head, 
and he is decorated with jewels and garlands. In the 
course of the morning, the purdhit, holding the right 
little finger of the bridegroom, conducts him to the dais, 
close to which rice, rice stained yellow, rice husk, 
jaggery (crude sugar), wheat bran, and cotton seed are 
placed. The Brahmanical rites of punyahavachanam 
(purification), jatakarma (birth ceremony), namakaranam 
(name ceremony), chaulam (tonsure), and upanayanam 
(thread ceremony) are performed, But, instead of Védie 
chants, the purdhit recites slékas specially prepared for 
non-Brahman castes. At the conclusion of these rites, 
the bridegroom goes into the house, and eats a small 
portion of sweet cakes and other articles, of which 
the remainder is finished off by boys and girls. This 
‘is called pabanthi. The Kasiyatra (mock 

aoe aia or Snathakavritham is then performed, 
ards evening the bridegroom, sated in a palanquin, 
bride's house, taking with him a tray con- 

ive woman's cloth, the tali tied to 
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“tridegroom throw paddy over those) who lets 
ected at the entrance thereto, by whom compli- _ 
nt is returned. The bridegroom takes his seat on the 
and the bride is conducted thither by her brothers, 
wide-meshed green curtain is thrown over her 
‘shoulders, and her hands are pressed over her eyes, and 
held there by one of her brothers, so that she cannot see. 
Generally two brothers sit by her side, and, when one is 
‘tired, the other relieves him. The purdhit invests the 
| Eepreseroon with a second thread as a sign of marriage. | 
Damp rice is scattered froma basket all round the 
‘contracting couple, and the tali, after it has been blessed 
by Brahmans, is tied round the neck of the bride by the 
bridegroom and her brothers. At the moment when the 
tali is tied, the bride’s hands are removed from her face, 
| pand she is permitted to see her husband. The pair then 
go round the dais, and the bride places hem right foot 
J thrice on a grindstone. Their little fingers are linked, 
and their cloths tied together. Thus united, they are 
conducted to a room, in which fifty pots, painted white _ 
fre with various designs on them, are arranged in rows. — 
| ‘In front of them, two pots, filled with water, are placed, 
| and, in front of the two pots, seven lamps. Round the 
f ae of these pots, bits of turmeric are tied. ‘They are 













The pots are w 
1s the bridal couple, and hotel is distributed among 
peo and Razus, of whom members of the Pi 








Beet is Sint by Oot betes peonie wie ae 
groom's house, and returned. The brideand bridegroom 
go, ina closed and open palanquin, respectively, to the — | 
house of the former. They take their seats on the dais, | 
| and the bride is once more blindfolded. In front of them, 
five pots filled with water are arranged in the form 
of a quincunx. Lighted lamps are placed by the sidé 
of each of the corner pots. On the lids of the pots five 
cocoanuts, plantains, pieces of turmeric, and betel are 
arranged, and yellow thread is wound seven times round 
the corner pots. The potsare then worshipped, and the 
bridegroom places on the neck of the bride a black bead 
necklace, which is tied by the Brahman woman. In 
front of the bridegroom some salt, and in front of the 
bride some paddy is heaped up. An altercation arises 
between the bridegroom and the brcther of the bride as 
to the relative values of the two heaps, and it is finally « 
decided that they are of equal value. The bridal pair 
then enter the room, in which the avireni pots are kept, 
and throw their rings into one of the pots which is full 
of water. The bridegroom has to pick out therefrom, 
t three dips, his own ring, and his brother-in-law that 
of the bride. The purdhit sprinkles water over the 
f heads of the pair, and their wrist-threads (kankanam) 
"are removed. They then sit in a swing on the pandal 
short time, and the ceremonies conclude with the 
waving of coloured water (arati) and distri- 
of betel. During the marriage ceremony, Razu — 
not allowed to sit in the pandal. The wives — 
€ well-to-do members of the committal 
within their houses, and, strictly Speaking, 





















see her husband during the 
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~The Razus of Rajapalaiyam have Razu as ‘the § 
Bractaen: and, like other Telugu classes, take the gotra 
for the first name, ¢.g., Yaraguntala Mudduswami Razu, 
“Gottimukkala Krishna Razu. The women adhere with 


some villages, seem to object to the consthuction ofa 
i pial in front of their houses. The pial, or raised plat- 
| form, is the lounging place by day, where visitors are 
| received. The Razus, as has been already stated, claim 
to be Kshatriyas, so other castes should not sit in their 
presence. If pials were constructed, such people might 
sit thereon, and so commit a breach of etiquette. 

In the Madras Census Report, 1901, Rajamakan is 
given as a Tamil synonym for Razu, and Razu is re- 
turned as a title of the Bagata fishermen of Vizagapatam, — 
Razu is, further, a general name of the Bhatrazus. 

eddi.—See Kapu. - 

Reddi Bhimi (Reddi earth)—A sub-division of 

‘la, Mangala, and Tsakala, 
"Rela (fig. Ficus, sp.).—A gdtra of Médara, 

Relli.—See Haddi. 

Rendeddu.—A sub-division of Ganigas or Gandlas,. 
who use two bullocks for their oil-pressing mill, oy hE 

Rokkam (ready money).—An exogamous sept of \ 
: Komati. r 





Rolan.—Rolan, or Roli Cheruman, is a sub-division 
of Cheruman. | 
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Rona.—The Ronas are a class of Oriyass pe 





compulsion and cajolery, they have gotten unto 
selves estates. They are not of very long standing (in 
Jeypore): Every Parja village head is still able to point 
out the fields that have been taken from him to form the 
Rona hamlet ; and, if he is in antagonism with a neigh- 
bouring Parja village on the subject of boundaries, he 
will include the fields occupied by the Rona as belonging 
de jure to his demesne.” In the Madras Census Report, 
1891, it is noted that “the Ronas are supposed to be the 
descendants of Ranjit, the great warrior of Orissa, In 
social status they are said to bea little inferior to the 
so-called Kshatriyas. Some of them serve as armed 
retainers and soldiers of the native chiefs, and some are 
engaged in trade and cultivation, 

For the following note I am indebted to Mr. C, 
Hayavadana Rao. The word rona means battle. 
According to a tradition current among the Ronas, their 
ancestors, who were seven brothers, came many gener- 
ations ago to Nundapir, the former capital of the Rajas 
of Jeypore, and made their first settlement in Borra. 

The caste is divided into four endogamous divisions, 
viz, :— 

+» (1) Rona Paiko. 
: a (2) Odiya Paiko, said to rank a little higher than 
_ the preceding. 








_G) Kottiya Paiko, the descendants of Rona Paikos 
and women of hill tribes. 
(4), Pattiya Paik, the descendants of Kottiya Paikos 






of hill tribes. 
of septs among the Ronas, the following 


and Matsya (fish). 

puberty, she is placed apart 
€ she cannot be seen by m: 
& >» . 


ed :—Kora (sun), Bhag (tiger), Nag, (cobra), 
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even of the household, and sits in a space enclosed by 
seven arrows connected together by a thread. On the 
seventh day she bathes, and is presented with a new 
cloth. It is customary for a man to marry his paternal 
uncle's daughter. At the time of marriage, the bride- 
groom's party repair to the house of the bride with a 
sheep, goat, rice, and a female cloth with a rupee placed 
on it, and four quarter-anna bits inserted within its fold. 
The cloth and money are taken by the bride's mother, 
and the animals and rice are used for a feast. On 
|) the following day, the bride goes to the house of the 
bridegroom, in front of which a pandal (booth), made out 
of nine poles of the nérédu tree (Eugenia /ambolana) 
* has been set up. At the auspicious hour, which has 
been fixed by the Désari who officiates, in the absence 
of a Brahman, at the marriage rites, the bride and 
bridegroom take their seats in the pandal with a curtain 
between them. The Désari joins their hands together, 
_ and ties to the ends of their cloths a new cloth to which 
a quarter-anna piece is attached, betel leaves and nuts, 
» and seven grains of rice. The curtain is then removed, 
_and the pair enter the house. The knotted new cloth 
is removed, and kept in the house during the next two 
J2Ax3, being untied and re-tied every morning. On the 
Ania day, the couple again come within the pandal, 
and the new cloth is again tied to them, They are 
bathed together in turmeric water, and the cloth is then 
\ untied for the last time. The rice is examined to see if 
it is in a good state of preservation, and its condition is 
regarded as an omen for good or evil. The remarriage 
of widows is permitted, and a younger brother a 

marries the widow of his elder brother. . 
4 There is for all the Ronas a headman of ti cate, 


if Bhatho Nayako, at Nundapir, wit 
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offences, such as eating in the house of a man of inferior 
caste, and performs the ceremonial cleansing of a man 
who has been beaten with a shoe. Divorce and civil 
suits are settled by a caste council, 

The Ronas worship the deity Takurani. They 
wear the sacred thread, and are said to have bought the 
right to do so from a former Raja of Jeypore. They 
also wear a necklace of tulsi (Ocimum sanctum) beads, 
The necklace is first tied on by Oriya Brahmans from 
Orissa, or Vaishnava Brahmans from Srikirmam in 
Ganjam, who pay periodic visits to the community, and 
receive presents of money and food, Rona Paikos will 
eat at the hands of Brahmans only, whereas Puttiya 
Paikos will eat in the houses of Koronos, Malis, 
Kummiras, and Gaudos. All eat animal food, beef and 
pork excepted. 

Some Ronas are still the armed retainers of the 
Jeypore Rajas, and their forefathers were versed in the 
use of the matchlock. Some Ronas at the present day 
use bows and arrows. The caste title is Nayako. “~ 


ei 


Ronguni—The Rongunis are Oriya dyers + td 
weavers. The caste name is derived from ranguy 


A noticeable fact is that they do not eat flesh of 
kind, but are vegetarians, pure and simple. They hav 
various titles, ¢.g., Béhara, Daso, Prushti, and Sahl, 
which some practically constitute exogamous septs. 

Rottala (bread).—An exogamous sept of Boya. 

Rowthan,—See Ravutan. 

Riidra—One of the various names of Siva. A 
sub-division of Palli. 

Riidrakshala (the drupe of Z/cocarpus Ganitrus)—— 
An exogamous sept of Karna Salés. The drupes are 


_ polished, and worn as a rosary or necklet by Saivite 


be Shay darams, Nattukéttai Chettis, and 
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a mukha) or six (shan mukha) are very rare, and 
n known to be sold for a thousand rupees. 
form of the drupe is called Gauri shanka, and is 
in a golden receptacle by Dikshitar Brahmaneia | 
mbaram, and by some Pandarams who 
rs of matams (religious institutions). The plate 
esents a Telugu Saivite Vaidiki Brahman clad 
“coat of rudraksha beads, wearing a head-dress of the 
macs; and holding in his hand wooden castanets, 
are played as an accompaniment to his songs.  Unti 
he became too old to bear the weight, he wore also a 
~oin-cloth made of these beads. BT a ky 

_ Runzu.—Runzu, Runza, or Runja is the name of a 

s of Telugu mendicants, who beat a drum called 
and beg only from Kamsalas (¢.v.). \ 






Sachchari—A synonym of Relli. Another form of 

ie word Chachchadi. 

Sadaru.—A sub-division of Lingayats, | “iiaich uculy 
- in the Bellary and Anantapur districts, where they are 
largely engaged in cultivation. Some ark or d 
who live’ gaia Chee. lait 3300 ther 





